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PREFACE

THE importance of the Vigistadvaita system of Vedanta
philosophy, lies in the fact that this system derives
full support from the Vedic texts. This system has
successfully maintained both the difference and
non-difference between the Brahman and the world
of sentient and non-sentient beings as taught in
the Vedic texts. The main principles of this system
are based on the relation between the Brahman and
the world in the shape of the soul and body. The
sentient and non-sentient beings constitute the body of
the Brahman as they are invariably resting on Him,
and completely controlled by Him. Just as our body is
sustained, controlled and engaged for his own purpose
by the indwelling soul, all sentient and non-sentient
beings also are sustained, controlled and engaged for
His own purpose by the Inner Ruler Brahman. This
sort of relationship between the Brahman and the
world, enables the Vigistadvaitin to explain the non-
difference between them. At the same time the
difference between them is also proved by the clear
distinction in their essential nature and characteristics.

Many works have been written on the basis of
this principle. The Vedantakarikavali of Surapuram
Bucci Venkatacarya is one of them. This is a
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metrical epitome of the principles accepted in the
Visistadvaita system of Vedanta philosophy. The
author Bucci Venkaticarya was the third son of
Annayarya of the Sri Saila family of Bukkapattanam,
near Gutti in Andhradesa and a protege of Venkata-
nayaka, the chief of Surapuram which is said to be
between the rivers Krishna and Bhima in Gulbarga Dt,,
in the Nizam’s Dominions. The author’s date may
be fixed between the last part of the 18th century and
the beginning of the 19th century a.D.

The work was printed and published about 50 years
ago in Telugu and Devanagari scripts. But these
publications have not proved to be satisfactory as they
contained many mistakes. These editions are not
available now. Hence there is no need for an apology
for undertaking this edition. In order to facilitate the
average readers in understanding the subject correctly,
an easy gloss in Sanskrit and a translation in English
have been added.

The edition is based on the following materials :

1. A paper MS. of the Adyar Library, written
in Telugu script. This is indicated by the letter A.

2. An old edition printed in Telugu character.
This is indicated by the letter B.

3. A paper MS. of the Adyar Library, written
in Grantha script. This is indicated by the letter C.

4. An old edition printed in Devanagari char-
acter in the Stotraratnavali, Part I, published by the
L. Venkatesvara Press, Bombay. This is indicated
by the letter D.



vii

In this connection our hearty thanks are due to:

1. The Honorary Director and the Honorary
Curator of the Adyar Library for their kind permission
to include this publication in the issues of the Adyar
Library Bulletin—Brahmavidy3,

2. Pandit K. Ramachandra Sarma of the
Adyar Library for his co-operation which proved of
great value,

3. Dr. V. Raghavan of the Madras University
for his generous help rendered by giving a copy of his
article entitled—* The Surapuram Chiefs and some
Sanskrit writers patronised by them ” published in the
Journal of the Andhra Historical Research Society,
Rajahmundry, Vol XIII, 1940. His article was of
immense use in getting information regarding the Chiefs
of Surapuram and fixing the date of our author and

4. The Superintendent of the Vasanta Press,
Adyar for executing the printing of the work very
ﬁeatly and attractively.

V. KRISHNAMACHARYA
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1. After bowing down in salutation to the line of
spiritual teachers beginning with the Lord of Sri
(Bhagavan Narayapa) I write the work Karikavali on
the principles of the doctrine expounded by St Rama-
nuja.
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2. The entire Padarthas or entities are of two
kinds—Mana (Means of valid knowledge) and Meya
{(The object of such knowledge). The Mana is again of

" e,
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three divisions—Pratyaksa (Perception), Anumzna
(Inference) and S'abda (Verbal testimony).
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3. The Meya is of two kinds—Dravya (Subs-
tance) and Adravya (Non-Substance). Among these
two divisions, the Dravya is of two kinds—Jada and
Ajada. The Jada is of two kinds.

[Note. The Jada is that which can be cognized
only with the aid of external means. For instance the
pot can be cognized only with the aid of our knowledge.
If the knowledge ceases to function, the pot cannot
be cognized. But the case of Ajada is different. It is
cognizable even without the aid of external means.
For instance the Atman is cognizable by self even with
out the aid of the knowledge. Likewise the cognition
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which is an attribute of the Atman is cognizable by him
even without the aid of external means z.e. another
knowledge, when it operates with an object.]
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4. The two kinds of Jadadravya are Prakrti
(The Primary Matter) and Kzla (Time). The former
t.e., Prakrti is of twenty-four kinds. The K3la is said
to be of three divisions due to its Upadhis (Limiting
adjuncts).
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5. The Ajada is held to be of two kinds—Pargk
and Pratyak. The Parak are—Nityavibhiti (The
eternal world) and Dharmabhititajfiana (The attributive
knowledge).

[The Parak is that which is not Self-aware. The
Pratyak is that which is Self-aware. These two may
be equalized with Inanimate and Animate respectively.]
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6. The Pratyak is of two kinds—Jiva (Individual
Souls) and Igvara (The Ruling Supreme Soul). The
Jiva is again of three kinds—Baddha (Bound in
Sarhsara), Mukta (Freed from Sarhsara) and Nitya

(Eternally freed from Sarhsara or never bound in
Samsara). The Baddha is of two kinds.
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7. They are—Bubhuksu (Desirous of worldly
enjoyments) and Mumuksu (Desirous of freedom from
Sarhsara and divine bliss.) The Bubhuksu is again of
two kinds—Arthakamapara (Addicted to worldly wealth
and pleasure) and Dharmapara (Addicted to Dharma).

FRA RR W firn o
TR ey fe @ 0l < o

FIRATES ETRAY YRS SHOCHEATE— =33 5 e
= magggﬁama—%ﬁrﬁnwmﬁqﬁmﬁm
SIgHATeTS | AGRT ; SEEFFERERTECRETEE | ¢

8. The Dharmapara is of two kinds—Anyadeva-
para (Addicted to the deities other than Visnpu) and
Visnupara (Addicted to Visnu alone). And the Mumu-
ksu is of two kinds—Kaivalyapara (Addicted to Kai-
valya) and Moksapara (Addicted to Moksa). )

[There is vast difference between Kaivalya and
Moksa. The former is the Self-realization and the
latter is the enjoyments of extreme bliss of Para-
matman in his eternal abode.]
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9. The Moksapara is of two kinds—Bhakta
(Resorting to Bhaktiyoga) and Prapanna (Resorting to
Prapattiyoga). The Prapanna is of two kinds—
Ekantin and Paramaikantin.

[He is Ekantin who seeks the Moksa along with
other worldly enjoyments from Bhagavan alone. The
Paramaikantin does not desire any other enjoyments
except the Bhagavan. Or he is Ekantin who is resolved
to attain Moksa by Prapatti‘alone taking it as a means.
But he is Paramaikantin who is resolved to attain
Moksa by the means of Bhagavan alone. That is—for
him Bhagavan alone is Upaya and Upeya.]
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10. The Paramaikantin is told to be of two
kinds—Drpta (Patient of delay) and Arta (Impatient

of delay). Isvara is known to be in five-fold forms—
Para, Vytha and so on.

[The five-fold forms are—Para, Vytha, Vibhava,
Antaryamin and Arca.]
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11. Para is only one. But Vyuhas are four-

fold, namely—Vasudeva, Sarhkarsana, Pradyumna and
Aniruddha.
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12. Vibhava forms are told as mgumerable consti-
tuting Matsya (Fish) and so on. Is'vara abides in
every things else as Antaryamin (Inner Ruler).
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13. Arcas or Images are His avataras or incar-
nations enshrined in sacred temples such as S'ri-

Rangam, Venkatadri etc. The Kesava and other forms
are mentioned by the wise as different Vyghas.
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14. The Sattva (Goodness), Rajas (Motivity),
Tamas (Darkness or Dullness), Sabda (sound), Sparsa
(touch), Rapa (colour), Rasa (taste), Gandha (odour),
Samyoga (union) and Sakti (Potency) are the ten
kinds of Adravya (Non-Substance).
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15. The Pramana is that which is an instrument
or means for the Prama (Valid knowledge). The Prama
is the knowledge from which proceeds the verbal usage
of a thing in its true and essential nature.
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16. The Prama3 is distinct from Sarsaya (doubt)
Anyathzjfidna (error) and Viparitadhi (error in reverse
nature). Sarhsaya is the knowledge of a thing with
various contrary attributes.

[For instance—1Is this a post or a man?]
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17. The Anyathajfiana (error) is the knowledge
of a thing with a false attribute. The Viparitadhi
(error in revese nature) is the knowledge mistaking a
thing itself for another thing.

[Anyathajﬁana is—The conch is yellow. learl-
tadhi is—This (shell) is silver.]

ARTERIAIRG: S AR |
aiwed P SR e w¥a ) 3¢ )



Ao 2

oo TeEf—aTR | SefeRRETT gm0
AT, dEr 3gRer: | s Fee—ateees g | oA
gAToTEd ¥ Sl sTEETCeR o IReR | 124

18. The Pratyaksapramapa is that which causes
the perceptive and valid congnition. The perception is
of two kinds—Savikalpa and Nirvikalpa.
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19. The Nirvikalpaka is the cognition of a first
thing perceived for the first time. The Savikalpaka isthe
cognition obtained by the perception of another thing
of the same kind that was perceived once before with a
recollection on it.
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20. This perception is also of another two kinds :
Indriyapeksa (Dependent on senses) and Indriyanapeksa

(Independent on senses). The latter is also of two
kinds: Svatassiddha (Self-acquired) and Divya (Divine).
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21. Svatassiddha is a perception acquired through
the power of yoga and the other z.e. Divya is obtained
by the grace of the Lord Bhagavan. The wise men
call all these as recent.
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22. The perception of the Nityas, Muktas and
Isvara is called ancient. The Smrti (Recollection)

also is Prama (Valid Cognition) since it is produced
by the previous apprehension (Anubhava).
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23. The Smrti is produced when the Sarhskara
(Reminiscent impression) is aroused by seeing a similar
thing, Adrsta (Invisible effect of Karman) and Cinta
(Deep thinking) etc. Like recollection, Pratyabhijfiz
(Recognition) also is included under Perception.
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24. Pratibha (The intuitive faculty of Mind)
seen in blessed persons also is included under Percep-

tion. It is said by St Yamunacarya that all know-
ledge is real.
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25, The Non-existence of a pot on the earth is
nothing but the surface of the earth. The Pragabhava
(Antecedent non-existence) of a pot is nothing but the
clay. And the Pradhvamsa (destruction) of a pot is
nothing but the kapala (the pot-sherds).
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26. The peculiar or uncommon quality of a
thing is mentioned by the term Bheda. That the word
Bheda invariably requires the Pratiyogin (The counter
correlate) is due to the nature of that word.
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27. “The consciousness limited by Antahkarana
(The internal organ) when becomes closely joined with
and non-different from its two other manifestations
due to the connection with Vrtti (activity) and Visaya
(the object) brings forth the perceptual consciousness.”

28. These and other similar sayings of the
philosophers of other schools are not acceptable to us.
The Samanya (generality), Samavaya (Inherent contact)
and Visesa (particularity) are not acceptable to us.
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29. The enumeration of Sarhkhya (number) etc.
as separate gunas (qualities) as distinct from our ten
gunas is contradicted by the Sutrakdara himself and
therefore is rejected.

sfa IgreamiEEet sorafEwt gu gwoy |



R, AFAAAEIOT

AGHATHEATASTAA FO T |
o fogmmalaegeaitivar 1 9 1

TR FRIUTHeRAgA  fremaf—Igiadiy | s
T | AR T FORGA | AR S
AAgAT, | ReeneeeY SRR ER | d)TE
TR — O | avee Igal o -
gEfEEn: SRR sy ATgAced | fRegaomal gf | s
AreAfaReiaed 3l TOWR: fETd, arsasacgadr qeEtieE
¥ fafss qwkEd: | saivfiRErasiaRs 9o g b
Rem | deg:; TowRRg: | st ; snfmem Rl
gid ST FOM | SHIIEEEERUERRY HOM, | RwRi
R 3R o= | TARg—IUERl @ HOF | SMRESE T
FOTSGOTIS, | STfig areehcd HCOTREE TSI | TORRISH-
el FF AT g T g FeRRErIIREREE: | &
TeqnqHaeF REEUmRIeaTs HFURAR: | g

1. Anumana (Inference) is the instrument of
Anumiti (Inferential cognition). The Anumzna is
defined as Linga-Paramarsa (Consideration of middle
term). Vyapti-jiiana (Apprehension of invariable con-
comitance) is said to be the cause of Paramarsa

(consideration).
3
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2. Vyapti (Invariable concomitance) is that the
Hetu (Reason) does not exist where Sadhya (The
property to be established) is not found. Paramarsa
(consideration) is the knowledge of Vyapya (the middle
term) as existing in Paksa (Minor term or the subject).
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3. Anumiti is the Cognition produced by Para-
marga, with reference to the fact that Sadhya is
existant in Paksa (the subject). Vyapti-jfiana (Appre-
hension of invariable concomitance) springs from

frequent observation, of Sadhya and Reason as invari-
ably concomitant each other.
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4, That observation should be held in Sapaksa
(Definite instance). The Sapaksa is that in which the
Sadhya is definitely known to have existed. The
Paksa (the minor term or the subject) is that in which
the existence of Sadhya is doubtful. The Vipaksa
(the nagative instance) is that in which Sadhya is
known definitely non-existent.
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5-6. The Hetu (Reason) is of two kinds—Anvayin
(Positive) and Vyatirekin (Negative). The faulty
Reasons are unfit to establish the Sadhya by inference.
They are five in number, namely—Vyabhicarin (Trans-
gressing), Viruddha (Adverse), Asiddha (Not-esta-
blished), Satpratipaksa (Having counter-Reason) and
Badhita (Contradicted).

Thus the inference of Svartha (For one’s own)
has been described in detail.
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7. In the case of Pararthanumana (Inference for
other’s sake), the Parimarsa (the consideration of
Reason) is produced by the Nyaya (syllogism). The
group of the five argumentative sentences namely—
Pratijfia (Assertion) etc. is called Nyaya.
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8. Pratijfia is mentioning the Sadhya. Hetu is
mentioning the Reason. Udaharana is mentioning the
example with the statement of Vyapti (concomitance).
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9. Upanaya is the statement of Vyapya (Middle
term) as existing in Paksa (the subject). Nigamana
is the statement concluding the syllogism.
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1. The sentence which is not uttered by non-
trustworthy person, is considered as the means of the
verbal cognition. Because there is no any human

origin ‘for the Veda, this definition is applicable in the
case of Veda also.
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2. The Veda can teach us about the Brahman
which is already in existence, as the words are capable
of denoting the things already existent. Therefore the
authoritativeness of the Vedanta passages should not be
questioned as there is no truth in saying that a word
can denote only the thing which is to be accomplished.
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3. The Veda has two parts—one dealing with
the Karman and the other with the Brahman. The

former part deals with the Karman and the latter with
the Brahman.
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4. As the text of entire Veda comes under one
head (Veda) with its two parts, its explanatory treatise
also should come under a single head (Mimarhsa)
with its two parts (Parva and Uttara). The internal
difference of the subjects of each of the parts does not

stands in the way of oneness of MImarhsz as in the
case of adhyayas of each part.

freagrene B | sdaa |
AR T SRSt 0 %

JRRIFRU  fRsTE— R 1 Bf, sER:, W=
Ry B Bwm g | AW T% SuURME—HAIRAN |
SRR A SR AR, | 3 3N @1 @i | &
5. Itis of three kinds: Vidhi, Arthavada and
Mantra. Mantra is that which indicates the thing to

be performed by the agent. The term Arthavada may
be defined thus:
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6. Arthavada is that which induces the agent
to perform the action. Vidhi is that which enjoins
something on the agent. Vidhi is of three varieties:
Aptirva, Niyama and Parisarhkhya.
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7. Again Vidhis are of various kinds: Nxtya,
Naimittika, Kamya and so on. The nature and
characteristics of these varieties may be understood
from other works.
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8. Chandas, Kalpa, Sliksa, Nirukta, Jyautisa
and Vyakarana. Wise men say that these are six
auxiliary works of the Veda.
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9. Chandas treats on metre such as anustubh
etc. Kalpa deals with the rules and regulations on
the performance of Srauta and other rites. Sliksa is a
treatise on phonetics. Nirukta gives a glossary on
certain important Vedic words.

10. Jyautisa is a science dealing with the fixation
of proper time for the performance of Vedic rites etc.
Vyakarana gives the grammatical rules for correct
formation of the words. Thus the Veda together with
its auxiliaries is to be held authoritative. ’ ‘
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11. It is also said that the S'mrtis and other works
which are based on the Veda are held as authoritative.
The work whichever is opposed to the Veda is not
authoritative.
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12. Akanksa (mutual expectancy of words) and so
on are the means to understand the correct meaning

of a sentence. They are not explained here for the
fear of bulkiness of the work.
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13. Words are of two kinds: Mukhya (of primary
denotation) and Aupacarika (of secondary denotation).
Mukhya is a word that which denotes its natural
meaning. Aupacarika is a word other than the Mukhya.

TWEEF: TR IWRBAITD; |
FATETATE S R 1 98 |



FegfrreTong 3¢

afed mEe  RtERaEmReREmsat  swea—
SOETR 3R | B R e s sRedeand anafa |
TR — Yacgaedeaeiaral A sfauat:, oy s
I eERT | @t ‘¥R aem mfr%m&sma
FOEEEERT e wat | g assaata wdasat |
@ ¥ freE TEfmduomeas seorgRERReRT |
TFARROTRE  TErfEEar Ty T Jiy ffRaea | anfy
¥ TETfesaREe sofy SadufaT | @l SifesgEaRay-
freg: gevg @@ e | SIfe gaee: Tea SvarEE I I8
92 3R QREMRTRIRUY SESaRET R SO aaauiTe|
A QURgTaRggTraa=y o9 Mg, | iy WEasTuGie-
RrRSRafE e 88 e gwRh WER §ead I
Aw IR | @ T wWEa: G9gEeaTeaed Al JIq @ “ad
I FqEEEa ’ ‘g FEn | BE e ¢ aaiieaag:
“dify fepdat freg: 0’ 3R 9 gRepdfedy e
goavasT b nfesaa gf ; SucfeoumEEr i A | {8

14. Words denoting the body, naturally denote
also the thing embodied. Therefore Bhagavan Hari

is the meaning of every word. This fact will be ex-
plained clearly later on.
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1. Prameya is that which is the object of Prama
(Valid Knowledge).. Prameya is of two kinds : Dravya
(Substance) and Adravya (Non-Substance). The

former (the Dravya) is that which acts as the material
cause to the effect.
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2. The material cause is that which undergoes a
change in its state. Or, it is Dravya which is the

abode of Gunas (Attributes). Dravya is said to be
of two kinds: Jada and Ajada.
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3. The Jada is that which is devoid of non-mixed
Sattvaguna. Jada is of two kinds: Prakrti and Kila.
Prakrti is that which has the three-fold Guna:—
Sattva, Rajas and Tamas.
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4, Prakrti is also named as Ksara, Avidya and
Maya. It is also called Avyakta when it assumes the
kinetic state of becoming manifest.

FATRGAN: AERaTGaEd: |
ASHETOT IREEIEHEE Il %

TG —Eama | AageaEisE 7eusd
TEAIRFROEA,; d g “ARERRETRACTTREE: | Sgama
QEAEER g a6 T Seomed ey | akiEi—
¢ Sgfafifs SEEEIgENT >’ S | o SRR AR
e | GTeaRl—ErRd giEued STaEtRISsIaarad gle-
TN | qY SHEHEEE e | gk g ¢ g
2f TEITRIAR g TR TaaeIaER =4, A1 aed ed-
FATETEIEA, | AEaaerAE—al R | aTess-
garENT RS mRed: | TEeeurdsh auguTgaaTd
q4T 9T SR SR T | FRASERIE AT —erE I 5 | 4 ;
Ted e | TR SsaTE— AR | R A -

5



3% FRTAETREES

fwfafay ot | afmAIsEER 3R gl | aEiwEeeRT-
ARETRR | THaa ARmERgeTd, FRWEAEEIaeRl a1
Wag | SEIEERIEEATSIC il g S JERERATEaR G,
T g TOPEETEad | §Endl & S, 9 g AsREns-
SR | O TREEEY g Sgeqf: | G SRR JEIR!
g | el sgeq SrEEsRN FeadeEgcars SRR Haed |
=y g fFeaged famr sfify odhfecdeam 3fi | cordares -
m@?ﬂﬁﬁﬂ AR AR AR | ¢ srTils-
O IR g PTRRRRSIT e RREEE A R R
f¥s: | SeeaTdaE IR aEmEe: | 4

5. The Mahat comes forth from the Avyakta
with three divisions :—Sattvika, Rajasa and Tamasa.
The Ahamkara comes forth from Mahat with three
divisions :—Sattvika, Rajasa and Tamasa.
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6. For these three Aharhkaras there are three

other names—Vaikarika, Taijasa and Bhatadi respec-
tively.
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7. Among these, from the Sattvikahamkara alias
Vaikarika, assisted by the Taijasa, the eleven Indriyas
(Organs) come forth with two divisions :—Organs of
sense and those of action.
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8. Those are the sense-organs which have the
power of spreading the knowledge. They are considered
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to be Manas (mind), Srotra (organ of hearing) Caksus
(organ of seeing), Tvak (organ of touching), Ghrana
(organ of smelling) and Jihva (organ of tasting).
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9. Mind is the cause for recollection and other
mental functions. It also leads to bondage and libera-

tion. The sense-organ which has the power to cognise
the sound alone is called Srotra.
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10. The sense of sight cognises colour alone. The
sense of touch is the means for cognising touch. The

sense of smell cognises smell alone. The sense of
taste cognises taste alone.

o PeTdER:; g Seifaa: |
SYNUNSFSFRE Fred a7 | 99 ||

qufaly ; Seefeammfes: | RwRf; smade: |
MR agweAEs T | SAesat saEki—
RO | SR §9f R | R ; S |
I AREER: | 13
11. The contact between these (senses) and their
objects is said to be direct conjunction etc. The sense

of action is considered to be helpful in the action,
utterance of words etc.
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12. They are of five kinds :—the organ of speech,
hand, foot, the organ of execretion and that of genera-
tion. The organ of speech is the cause for the utterance
of letters. Hand is helpful for manual work.
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13. Foot is helpful for (physical) movement. The
organ of excretion brings about the removal of excreta.

The organ of generation produces great pleasure be-
tween a2 man and a woman.
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14. From the Tamaszhamkiara associated with
(assisted by) the Rajasaharkara are produced the subtle

elements of sound etc. which produce the elements and
the rest.

AT GRS |
T4 AT TR Rt Il 9

TS EUTAE — W@ﬁflmmﬁaﬁqw
FeqTiafis &5d aeEReay: |

15. It is called Tanmatra (subtle element) which
assumes the specific and primary subtle forms of the
elements. They are five according as the elements are.
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16 & 17. The five subtle elements are held to be
the abodes of the respective qualities sound and others
and are the inherent causes of the gross elements. The
subtle elements are those of sound, touch, colour, taste

and smell. The gross elements are Akaga, air, fire,
water and earth.
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18. The essential nature of the subtle, elements

is described as following. The first subtle element is

in the stage intermediate between Tamaszharkara and
Akaga.
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19. It is the subtle element of sound from which is
produced the sky (Akasa). The sky itself is called Dik
(directions) due to the movement of the sun.
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20. The subtle element of touch is in the stage

between the sky (Akasa) and the air. From this is pro-
duced the air.
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21. The subtle element of colour is in the stage
between air and fire. From this is produced fire.
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22. The subtle element of taste is in the stage

between fire and water. From this water is produced.
6
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23. The subtle element of smell is in the stage
between water and earth. From this is produced the
earth,

W TR AR |
TTREEREARATE |9 ghEEE Il ke )
EREGERIEg: TR G |

R s SEHiG 1| % |

i TeRaeAEY: | aEaafal ; wRRemsgai-

g4 | A ; ETRIARAEEY: | W
T IRETEReR: | o el qRReTRaeE
WA | 34

24 & 25. The first subtle element has sound ; the
next sound and touch; the third colour, sound and
touth; the fourth colour, sound, touch and taste and
the last has smell in addition (to these). The five

Bhutas (gross elements) also are said to be of similar
nature.
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26. Thus Prakrti has been described with its
twenty-four manifestations as Avyakta, Mahat and so
on.
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27. After creating the elements, the Lord divided

each of them into two equal parts. Keeping one of the
parts unsplit, He split the other into four equal parts.
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28. Then He took the part which was unsplit and
had it combined with the other half formed by the

combination of the one eighth parts of the other four
elements. Thus He created the five gross elements.
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29. Each gross element is composed of its own
major portion, though each has parts of other elements.
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Hence the five elements have the respective names as
earth, water, fire, air and Akasa.
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30. The Vedic passage purports also this Pafici-
karana (Five-fold combination). When Mahat and
Aharhkara also are taken into consideration for the
process, then is formed Saptikarana (Seven-fold combi-
nation).
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31, 32. The five gross elements together with
Avyakta, Mahat and Ahamkara act as the inherent or
material cause of the human body. But the Indriyas
(senses) possessed by different persons are distinct from
each other. They adorn the body like the jewels.

That which is invariably controlled by the sentient
being is called its body.
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33. Body is of two types—eternal and non-eter-
nal. The Lord and the Nityastris have the eternal
one which is natural to them. :
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34. The non-eternal one is two-fold according as
it is produced and not produced by Karman. That
which is not produced by Karman is possessed by the
Lord and Nityasuris as contrived at their will.
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35. That which is produced by Karman is of
two types—produced with the assistance of one’s own
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desire and produced by Karman only. The bodies of
the sage Saubhari and other blessed individuals,
belong to the former type.
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36. Bodies like those of ours come under the latter
type. Again the bodies could be generally classified

under two heads of immovable and movable. Stones
and similar things are considered immovable.
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37. The movables are two-fold—those born of the
womb (Yonija) and not born of the womb (Ayonija).

The devine beings, men and animals are Yonijas
(viviparous).
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38. Those which are not born from the womb
(Ayonijas) are frog etc. (coming out from the earth),
insects and vermin (produced by sweat or warm vapour),
born from the eggs and those inhabitant of the hell.
It is those which are thus combined in five that are
considered to preduce the Anda (cosmic Egg).
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39. The creation which precedes the production of
the Anda is called the collective creation and the other
which follows it is called the distributive creation.
This two-fold creation is acc$ptable to all Vedantins.
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40. The manifestation of Avyakta etc. as Mahat
etc. is considered to be a condition different from the
previous one. If that condition is dissimilar to the
previous one, then it is considered to be a different
Tattva.
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41, Thus came the twenty-four Tattvas—Avyakta,
Mahat, Aharhkara, Indriyas and Tanmatras.
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42. Matter etc. become the objects, means and
places of enjoyments for the Lord and the finite souls.
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43. Bhogya is the object. Eye etc. are consi-
dered as the means of enjoyment. The world and those
contained therein are places of enjoyment.
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44, The material world is thus envolved out of

the five-fold elements. Anda is in the form of wood-
apple (Kapittha).
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45. This whole Jambudvipa is encircled by the

salt ocean. Beyond this, there is Plaksadvipa with the
sea of sugar-cane juice.
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46. Then there is Salmalidvipa with the sea of

wine. Then there is Kusadvipa with the sea of
clarified butter.
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47. Then there is Krauficadvipa with the sea of
curds and then Sakadvipa with the sea of milk.
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48. Then there is Puskaradvipa encircled by the

sea of fresh water. All these are encircled by the
golden land. Then there is a circle-shaped mountain.
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49, It is encircled by darkness, that too by

Garbhodaka. Anda is thus only one which is above
and below the earth.
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50. . Endless (countless) are the Andas of the

Great Hari.  They are like bubbles of water. They
have been enumerated in the order in the Purapas.
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1. Time is said to be Jada (an inert substance)

devoid of the triad of Gunas. It is of two kinds:
Akanda (Undivided) and Kanda (Divided).
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2. The former is Vibhu (all pervading). It gives
rise to the cognition as per past, future and present and
has also many divisions as Nimesa and so on.
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3. The undivided Time is known to be Nitya
(eternal). It acts as Upadana (material cause) for its
various manifestations (as Nimesa etc.).
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4. Hence, the effected Time is Anitya, (non-

eternal). The Lord in His sportive sphere functions
as dependent on Time.
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5. But in His eternal sphere He functions not
dependent on Time. But Time serves as an instru-
ment in his sport.
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6. The Pralaya (Dissolution) which is known
of three kinds namely Nitya (frequent), Naimittika
(occasional) and Prakrta (material) is subject to Time.

Thus the nature and characteristics of Time have
been explained.
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1. Ajadatva (Being other than Jada or inert) is
the common characteristic of Suddhasattva (The
substance of pure Sattvaguna), Dharmabhutajfizna
(Attributive knowledge), Jiva and Is'vara. Ajadatva is
nothing but Svayamprakasata (Self-luminosity).
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2. Paraktva (Being the object of the knowledge
of others only) along with Ajadatva is the common
characteristic of the first two categories (Suddhasattva

and Dharmabttajfiana). Pariktvais defined as the state
of being knowable for others only.

TEF O 3T ACEAITT, |
aRame RISTERRTE: || 2 |

PEETTEAE— G | (A HAST | (SEHT-
AR B TEEEE 3 | TORARSaT, | e+ T IO
TG | FEEEET FTRRASH AT, | SER
afkfesam, | ¢ av: e’ s gfifiare Seafif auage:
SR T IRIFST | SRRl § AURFT, | YeaeAIaRE
FEITY FIMACIER, a8 qReFTURAM wra: | 3

3. Suddhasattva is a non-sentient substance full
of pure Sattva guna (4.e., not mixed with Rajas and

Tamas). It is limited downward and unlimited up-
ward.
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4., This kind of substance is formed with
divine elements described in the hymns of Pafico-
panisad. This is the Eternal Wealth of the Loord Vispu
and is in the form of Ananda (Bliss).
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5. This eternal substance is considered to have
assumed different forms of the objects of enjoyment,
the means of enjoyment and the places of enjoyment
of the Lord I¢vara, the Nityas (Eternal souls) and
Muktas (Released souls).



frerfrpfifeTom 3

ArgdisraEty fadd s=miea |
AN g AVRPTIGURFT=T || & ||
e ffcaR—avahft | fawe el Swafed: |
PRiCTTERIsY Fegiuiiaenly W w=it | g
—“qd = qasfy afoe w9 ag@EgeR”’ SRl AN
FOME—S=icaM | Fafrmamraaaiss smeiel
PR —AER | ateeE TR
i | &

6. The objects of enjoyment are the Lord’s
body and so on. The means of enjoyment are Candana
(sandal) etc. The places of enjoyment are the towers
of precious gems and so on.
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7. The bodies of the Lord and Nityas take their
form on the eternal wish of the Lord Hari. But those

of Muktas are brought about by His (Lord’s) Sarhkalpa
(Will).
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8 and 9. The bodies possessed by the Lord of
Sti in his various incarnations as Vytha, Vibhava and
Arca are of the non-material and eternal substance. In
the case of Arca the non-materiality of the image
appears immediately after the performance of Pratistha
(consecration) when the Lord becomes graceful. This
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state of thing happens only on His divine Will
(Sarhkalpa).
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10. The objection, viz.—how can there be a
contact between the non-material bedy and material
world ?—is not sound, because such a contact is often
proved in the case of the Lord’s incarnations such as
Rama, Krsna and so on.
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11. The excellence of brilliancy etc. in the divine
body of the Lord Hari, should be understood fully by
referring to the work Gadyatraya.
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12. The statement that the Muktas have no

body, should mean the absence of such body as caused
by Karman.
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13. Our revered and ancient Acaryas in Vedanta
explain the blissful body of the Lord of Sri thus as
said in Purapa: “O Lord of Kamala, the sense of
mind is your disc, knowledge is your sword, ignorance is
your sheath, the elements with their gunasare your
garland, the two-fold Ahamkdrzs are your Sankha
(conch) and Sarnga (bow), the ten senses are your
arrows, Jivatattva is your Kaustubha Gem, the Prakrti
is vour S'ri-Vatsa mole, and the Mahat is your Gada
(club).”
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14. This Nityavibhati (Eternal Wealth) is of great
excellence and mentioned with different names such as
Tripadvibati, Vaikuntha, Paravyoman etc. This also
belongs to the Lord. It is vast and honoured by all
with great reverence.
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15. In this world shines an extensive celestial city

called Sri-Vaikuntha with 12 enclosures and many
hundreds of towers.
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16. In this city exists a huge divine mansion

called Ananda. In that mansion shines a beautiful
Assembly Hall with thousand pillars made of gems.
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17. In this Hall is seen Ananta, brilliant with the

luster of gems of his hoods. There is on him a throne
(Sirhhasana) attended by Dharma and other attendants.
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18. In it is seen a lotus flower with 8 petals
worshipped by Vimala and other maid attendants with
chowries in their hands. There is on the lotus, Sesa
who is an embodiment of intellect.
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19. There shines pre-eminently a wonderful Light
in the form of S'riman-NarZyana who is the eternal
Bliss and beyond the scope of all speech.
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1. Knowledge which is an essential quality
of the Atmans (Individual and Supreme) is called
Dharmabhuta-jfiana (Attributive Knowledge). It is
eternal in Nityas (Eternal souls) and Isvara (The
Lord).
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2. In respect of those who are under bondage
it (Knowledge) is concealed. In respect of those
who are freed from bondage it was formerely
concealed. Knowledge is said to be the subject of
loss and production, because of its contraction and
expansion.
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3. Contraction of knowledge happens when
it becomes shrunk due to the contact with the
senses. Its expansion takes place when it becomes
expanded due to the contact with the senses.
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4. In this system, it (knowledge) is held as self-
luminous and self-valid. Its self-luminosity is due to
the fact that it reveals itself as well as other objects
just as the light.
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5. During sleep, knowledge (of men) is eclipsed
by the vicinity of Tamas. Knowledge is considered
as both a substance and quality like the rays (of
the sun).
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6. Happiness, sorrow, desire, enmity, effort etc.,
are only the various manifestations of knowledge and
not different from it. The usage as ‘I hate, I desire’
etc., must be considered like ‘I recollect’ etc.

TWARA IFH FEAT STEIT: |
TR WEGI: || o |)
3 9 v = sUE— Ry 3 | sTaeEaEERd

Afiug: | @ ¥ shagdt: | s¥madlae—aaf | aEfia:
arfesacaraEs: | Thwla: Sdmata s Rl 1 ®



A
REE CEIRITI W
7. Recollection and other manifestations of the
knowledge resting on jiva are endless. The numerous

qualities of the Lord are the different forms of His
knowledge and power.
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8. The facts mentioned above have been dis-
closed by the Great Acarya (Stri Ramanuja) in his
Gadyatraya. A clear understanding of the character-

istics of these qualities is gained from the com-
mentary thereon.

Aieafagsia S9N g |

al WREIE & gt W |} )

AT AFERINIE— WA | SeEngsEE aRRRe-
gy zoiReliar Aeaaiaey famshioad wiwes ek |
quft:, TWORTRL: ;

“ SraeETsy TaRiS AETRETEHA, |

TR Jres qai: IRoTRIR: 7



(P4 m

ROl | QI WA Qa AT, aafkataian-
¢4 sy QLT ATTY ST a1 AT |
JICASE ARG IO AR Satecghn |1 7
g | agE gfia S giwgEs 3R | s wiwrgTEnty -
aEcaHd | gUEHl WEE 99 AeEEeii wEEeaacag s
vafi | g TEERROINR ; WECHESAE GETHRRUIRNR: |
T GERERETaEE AT AeargAaniy N 9 T g
geh WAl | IEFEEETE S AR sauAeai R
ST e ECERERIER q 6 | Seee-
AreRgE | 3
9. The Lord grants final liberation (to men),
when He is well pleased by the means of Bhakti (Unin-
terrupted meditation with love) or Prapatti (Uncondi-

tional Self-Surrender). Therefore Bhakti and Prapatti

alone are the principal means for the attainment of
Mukti.
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10. Karma-yoga and Jfiana-yoga are said to be
the means of Bhakti-yoga. The ritual worship of the
Lord without any regard for its fruits is called Karma-
yoga.
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11. The meditation {on the Self) with a stainless
mind is called Jfiana-yoga. These two Yogas directly
or indirectly are the means of Bhakti-yoga.
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12. The uninterrupted stream of meditation (on
the Lord) which is practised with its eight-fold auxi-
liaries and developed by the application of Viveka and
other disciplines so as to reach the state on a par with
direct intuition, is called Bhakti-yoga.
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13. This Yoga will grow ripe at the end of the
material body. This is called Sadhanabhakti (Bhakti

as the means). It requires Prapatti (Self-Surrender)
as its auxiliary.
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14. But Phalabhakti (Bhakti as the effect) takes
place only by the grace of the Lord- Hence, Hari
occupies the place of the direct and self-accomplished

means.
11
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15. It is considered to be of various kinds due to

the division as Antaradityavidya and so on. All these
Brahmavidyas are helpful in attaining the Brahman.
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16 & 17. Nyasavidy3 is the Prapatti (Self-surren-

der to God) which has five-fold auxiliaries—namely
—determination to be always agreeable to the Lord

and His devotees, abstaining from hostility towards
them, faith as ‘He will surely save me’, seeking Him
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as the saviour, surrendering one’s self to Him, and
helplessness.
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18. Men of intellect should know fully about this,

by sitting at the feet of the teacher. It is said that

this (Prapatti) will effect the non-connection with future
sins and the destruction of past sins.
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19. Except the offence to Brahmavedins (knovgers
of Brahman) there is nothing which can resist the

Prapatti from functioning. This is the decision con-
tained in the teaching of great Acaryas.
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1. Minuteness and consciousness jointly con-

stitute the characteristic of the Jiva. He is held to be
distinct from his body, senses etc.
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2. Though Jiva is subtle, his experience of
different objects, is accountable to the expansion of his
knowledge.
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3. He 1s permanent because of his recollection
on the objects formerely experienced. The Jivas dwell-
ing 1n different bodies are individually different and
called as Bhoktr (enjoyer) etc.
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4. He is the soul in respect of his body. He is

the body in respect of the Lord of Sti. That he is
self-luminous is taught by clear S'ruti passages.
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5. Wise men say that though he is atomic, his

experience of the objects in different places, is account-
able to his knowledge which extends by virtue of his

Karman.
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6. The Jivas are of three kinds—Fixed in bondage,
Released and Eternal. Of these those fixed in bondage
are connected with Sarhsdra (transmigration) and include
all Jivas from Brahman (the creator) to small insects.
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7. Those are Bubhuksus (desirous of worldly
enjoyments) who are longing for Dharma, Artha and
Kama. Of these those who wrongly think that the body
is the self are called Arthakamapara (devoted to wealth
and passion).
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8. But those who are engaged in performing
various sacrifices are called Dharmaparas (devoted to
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Dharma). That is Dharma which is ordained by the
Vedic injunction as the means of heavenly pleasure.
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9. Those who worship the other deities Rudra
and so on are called Anyadevaparas (devotees of
other gods). The Bhagavatas are those who worship
Bhagavan Vispu alone. They are of three kinds—
Arta (distressed) Jijfimsu (desirous of getting Jfiana s.e.
self) and Artharthin (ambitious in getting wealth).
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10. Now the characteristics of the Mumuksus
(ambitious for the Eternal Bliss) and Kaivalyaparas
(desirous of being aloof from material cénnection) are
described. Kaivalya is the enjoyment. of one’s own
self after the release from material connection.
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11. Even on reaching the Highest Region
(Paramapada) through the path of Arcis (Light) etc.,

they remain in a corner of that Region like a beloved
wife on separation from her lover.
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12. This state of Kaivalya is acceptable only to
some of our philosophers. But our preceptors do not
accept Kaivalya (as Mukti). This is their conclusion.
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13. Bhaktas (engaged in Bhaktiyoga) are eager to
reach Mukti (Eternal Bliss) by the means of Bhakti-
yoga (Devotional meditation) as described before.
From the rule of Apastdradhikarana of the Brahma-
sfitra, it is evident that Studras are not qualified for
Bhaktiyoga.
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14. Bhaktas are of two kinds because of the two-
‘old division of Bhakti as Sadhya and Sadhana (effect
ind means). The former group includes Parankusa
ind others while the latter Vyasa and others.
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15. Among the Mumuksus (desirous of Moksa)
Prapannas (Self-surrendering devotees) have for their
qualifications ‘the helplessness’ etc. Again they are of
two kinds—aspirant for Trivarga and Moksa.
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16. The former group consists of those who devote
themselves for Dharma, Artha and Kama for the sake
of the Lord. The members of other group are those
who are dispassionate for wealth by the association of
good men and eager to get Moksa.
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17. To acquire the enjoyment of the Lord they

rest on great preceptors. They resort to Prapatti
alone due to their inability for practising Bhaktiyoga etc.
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18. Wise men say that all are qualified for Pra-

patti. Of these Ekantins are those who long for other
objects also along with Mukti.
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19, 20. Paramaikantins do care only for the satis-
faction of the Lord and wish to obtain Moksa only. He
who after experiencing the fruit of his Karman which
has begun to give effect wishes to obtain Moksa, is
called Drpta. But he is called Arta who feels himself
greatly afflicted in Samsaraas if inflamed in fire and
wishes to obtain Moksa immediately after the per-
formance of Prapatti.
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21. He goes on the path described in the couple
of verses beginning with Satsangat (through the associa-

tion of good people) etc., and enjoy the bliss of the
Brahman after getting back his real and essential nature.
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22. Equality of the Muktas with the Brahman is
only in enjoyment. This fact has been laid down in
the S'rutis. His free movement in all worlds is not
obstructed.
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23. The self-will of the Muktas is got subject to
Hari’s will. The rule that there is no return of Muktas

from Moksa, prohibits only the return caused by
Karman.
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24. The Nityas viz. Ananta, Garuda and others
are endowed with eternal knowledge which is never
narrowed. They are engaged in the Lord’s service on
His command.
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25. Their incarnations etc., take place only on

the Lord’s will. Their authority and power are deter-
mined by the Lord.
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1. The characteristic of Is'vara is that He is
S'esin (the Lord) of all things other than Himself. He
is the material cause of the universe by His nature of

being qualified by the sentient and non-sentient ele-
ments in their subtle forms.
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2. The very same Lord is alsc the efficient cause
of the universe by His nature of being qualified by the
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Will. He is also the concurrent cause of the universe
by His nature of being immanent in time etc.

A AR |
aforefgan ffmal gm0

SRR ARG sga—adt | s
AT | IRUTARIGE FEEAU JRUME SEISEReE, | 3
3. That is called the material cause which under-
goes different modifications in the form of effect. That

is the efficient cause which brings about such modifica-
tions.
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4, 5. That is the concurrent cause which is help-
ful in the production of effect. There is a wise saying
“ \When that one is known every thing becomes known ’.
By this saying it has been asserted that the Lord is
the material cause like the clay. In consideration of
His Will mentioned in the words ‘It thought’ etc.
He is also the efficient cause like the potter.
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6. His concurrent causation also has been stated
in the Antaryami-Brahmana (The portion of Vedic
Text teaching His immanency). The terms such as
Sat, Brahman and Atman refer to Him as the cause
(of universe).
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7—9. The terms mentioned above do mean the
Lord Narayana in accordance with the rule of inter-
pretation viz. Chaga-Pasu (Goat and Animal). The
Brahman has been held to be only one because He was
qualified by the sentient and non-sentient things only
in their subtlest forms and stood in such a state which
did not permit Him to have any classification with
different names and forms. Indeed no classification
in the clay can be admitted before it takes any modifi-
cation like pot etc. with different shapes and names.
Therefore the Brahman was only one. He has also
been mentioned by the term ‘Sat (Being)’ because

there were no different names and shapes to qualify
Him.
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10—13. The Brahman effected different names
and forms by penetrating all beings as immanent Self
just as the individual soul got different names and forms
by entering various bodies. Just as the individual soul

is denoted by the words like Deva (Divine being] etc. in
their primary sense and just as the words like ‘blue’
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etc. denote by their very nature the substance possessed
with colour in primary sense, so also the Lord is denoted
by all the words in their primary sense because He
penetrates all the things and brings about different
names and forms. Some philosophers opine that these
words denote their objects only in the secondary sense.
But this view is not proper.

TOTIIRTAEDS3T (eRat |
ffeaa sheraaferara ghea:’ | 9e

g1 & ffaem —fsadar:, RfwafEsi | g
Rifggerean g RO, RRsaiis geisaedhes
T&T TERT: TSI, GaT1 o RN S=ae | 9o qargfeer—
P, iy, PwaEfi | o faqiRua Faetifarest,
7 g akReaErEnt | e fefacdateading fag-
fagT: Toggd AEdfy @ fress: 3R | Vg SO TEar-
TAACTRIRAREE wEed B ofmfgaR, @it
BIF: | {8

14.  All the words, except those which are intended
to specify Him in exclusion of His adjuncts, denote

Him appropriately as qualified by adjuncts because He
is inseparably connected with them.

99 SRR |

HHATTR §g597ST OF & 1l 9% |

FfRReffait sfewmft anedaadeas,
af Wmﬂiﬁ'ﬂwrﬁ T REE—aafa | ¢ad

1 geaq: C.



FatfreTuTg 222¢

wivas #E 2 “ Uaaertd @) 3 | R CamaR
Al N | G SIOSEm: | A 99 84N Feei sed-
FAERE | aaFIRUde dgsg=a §0a1 wata | Reamgh-
el geaaRERey gt ameyEReatf ammfemos-
TEETEt T | § SR OF &, § R SR e 1 (S

15. By the same reason the usages like ““ All
are Brahman ” “‘ All are in the form of Brahman " etc.
can be sensibly explained in the sense of Samanadhi-
karanya. (A term which denotes a single thing as
possessed with different attributes.)
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16. According to our doctrine the Vedic passages
teaching the difference (between the Brahman and
world) will stand firm because they mean the difference
in the essential nature of them. The passages teaching
the non-difference (between the Brahman and world)
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can be explained to mean the non-difference in His
gross form.
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17. In the Arambhanadikarana and other topics,
it has been clearly stated that the effect qualified by
the sentient and non-sentient things in their gross form
is not different from the cause qualified by the subtle
forms of the sentient and non-sentient things.
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18. There are some Vedic passages mentioning

the Brahman as devoid of qualities. They teach
the absence of bad qualities in Him.
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1. Subsequent to the treatment of the substance,

now the non-substance is explained. Sattva is consi-
dered to be of two kinds—Pure and Mixed.
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2. Sattva which is not associated with Rajas and
Tamas is called the former (Pure-Sattva). Sattva
which is associated with Rajas and Tamas is called
Mixed-Sattva.
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3. Sattva which is beyond the range of the
senses brings about the brightness to the objects.

Rajas is said to give rise to avarice, activity etc. Tamas
is described as following:
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4. It (Tamas) is the cause for carelessness,
delusion and others. Thus is triad of qualities. During
the dissolution of the world, these qualities remain in

the state of equilibrium. But when the creation takes
place, they become divercified.
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5. The quality which is cognoscible by the sense
of hearing is called Sound. It is of two kinds—Ilettered
and non-lettered according to their production from
the organs palate etc. and instruments drum etc.
respectively. It abides in all the five elements.
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6. The quality which is cognoscible by the sense
of touch is called Touch. It abides in the four
elements earth etc. Its division as cool, warm etc. has
been described in other sastras.
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7. The quality which is cognoscible by the sense
of vision is called colour. It is of four kinds—white,
red, yellow and black. Again the first (white) is of
two kinds :
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8. One of them is brilliant and the other non-
brilliant. The brilliant colour is seen in luminous
things. The non-brilliant colour is said to exist in
earth and water.

werzataaEl @: e a ataa: |
ST U0 e R aerara || R |

W FREii—@Aid | el | reeRiTE R NEd |
QU HeReRE ER A e quETiiE Fad | e seEii—



AR R0y L ELY

worke | sEify gu s ewaws A saoimie |
gragThriRa R¥e: | wWgrmardt gai: | Ropmmgh | §

9. The quality which is cognoscible by the sense
of taste is called Taste. It is said to be of six kinds.
The quality which is cognoscible by the sense of smell

is called Odour. It is held to be of two kinds like
in other ¢astras.
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10. Odour abides in earth only. Taste abides in
earth and water. Colour abides in earth, water and

luminous objects. Touch abides in all the three
mentiond above and in wind.
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11. Sound abides in all the five elements. The
above classification is based on their predominance.
But according to the process of Paficikarana (five-
fold combination of the elements) all these gualities
abide in all the five elements.



{Re FRIEIEES

Il Bg: @A g e |
FRTEETHT & dErn faan @@ 1 9% 0
s ST e egR | W e
Frefioed =R 9 ¥gow @@ free daFsmaERE R
e euwaTwald | FEi aresgERr geverafy fawhaar R
gl eieta: sos, T SyuREEERsTEeTy 9qarE QI
3f e2gm | @ 9 @ w9, FIREAR fRe: | R
12. That is called Sarhyoga (conjunction) which
is the cause of the cognition of the substances as

conjoined together. Conjunction is considered to be
of two kinds—effected and non-effected.
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13. The conjunction which is seen between the
goat and the hand is the effected conjunction. The
conjunction which is seen between two all-pervading
things is the non-effected conjunction. The conjunction
between two all-pervading things is accepted on the
strength of the scripture and reasoning.
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14. Therefore the conjunction between Isvara
and time is well approved. Disunion is only the

absence of conjunction. Hence it is not a separate
quality.

FRaY garat TRERER |
AfeaTEFET SRTET ar adteEar 1 9% 0
v Tfn Fregaii—eaasghafy | dgfe: Fdcagaara
TR TREREE: | F41 6 REES! SRR AR |
qr afmeay  aERuRErTaaEET JofeRs: Rk
Regsaa | @ o Wz | fF Swmieamn | swme—
“ a1 G R |
IASA FEUREdRg S wEed: |l
wafe qal g qEwed I |

16



R EEREAITEACR)

g | ae9d At TEecauAlAIIReT RACEIRONT | a9t afy
TEEE QUIHEAT, FSacaITrRf e, g —TE8 THAE |
FFERIRE SR | fh g @ erettary areafd | sarRoeaea
ggior 3fa anfafan afreafa | @ur wg—
“areriaiea TR wafE 9 A it
a1 A w1 e waia: e @ g |
iRtk T 9 3 ST EERIES

T ScEaERR UTATIHE Sega fh sEe. ||

g | 14
15. Potency is that quality which helps the

causation in all causes. This is seen in gems,

mystical spell etc. But it is beyond the scope of the
senses.
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16—18. The eight qualities wviz. cognition, etc.
and reminiscence are included in Consiousness.
Fluidity, vicidity, number, size and speed are nothing
but the nature of the relevant substances. Therefore
they do not exceed the number of qualities enumerated.
Elasticity is included in conjunction. Like disunion,
separateness also is of the nature of the absence of
contact. Weight also is a kind of potency. There-
fore these is no separate quality in excess of the
qualities enumerated.
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19. Some wise men zay that Karman (action)
also is included in potency. But other Vedantins say
that it is a separate quality.
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20. Following the way of the earlier texts, the
logical exposition of the Visigtadvaita system is ex-
emplified to the best of my judgment.
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21. This string of concise verses has been com-
posed by Venkatadasa, the third son of Appayarya.
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22. This string of concise verses was composed
by me with a desire to please the Lord of great
marvellous lustre which is dependent on Laksmi.
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23. I dedicate at the lotus-feet of the Lord (having
the lotus in the navel) which feet seem as presiding
deities of Devotional meditation and Self-surrender, the
string of concise verses of our system of thought, whose

chapters are in the same number as that of the fingers
of those feet.
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24. Great Annayarya who was the moon of the
milky ocean of the family of Sathamarsana, beauti-
fied the four ¢a@stras with his brilliance of expression. His
son Venkatarya of great intellect, well equipped with
the philosophical thought, wrote this string of concise
verses on Vedanta to the entire satisfaction of the good.

Thus here ends the tenth chapter entitled the treatment of
non-substance, of the work called the Vedantakarikavali composed
by Bucci Venkatdcarya, the third son of Annayaryasomapithin,
who was the moon of the ocean of S'athamarsana family and seer of
other shore of six dars'anas.

C and D read the following verses after the colophon :
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